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Methodological Differences Between Early vs Later Scholars of Hadith (Part 1): 


The greatest of the books of the Sunnah are the books of the era of narration. When the author says 'the era 
of narration', this refers to up until approximately the year 300. So the books that were collected and 
authored before that time and a few more years after that, because we include up until the death of Al-Nasai 
and also Ibn Khuzaymah <JJI 


The books in this era were the era of narration, meaning that anything that wasn't collected in the books up 
until this time, if it was collected afterwards, then it's considered to be weak. If there's something that we 
find in a book, for example, Al-Muhalla by Ibn Hazm or any of the books of Ibn Hazm or the books of Ibn 'Abd 
al-Barr, or the books of Ibn 'Asakir or Al-Khatib al-Baghdadi or any of the later scholars or the scholars that 
came after the era of narration, anything that's only found in those books. Meaning we find it in that book, 
but we don't find it in for example Sahlh al-Bukhari, Musnad Ahmad or Muwatta' Malik or any of the earlier 
books, it only is found in these later books, then we consider it to be weak. 


As a general rule, if you find something only in a book after the era of narration, then it would be considered 
Munkar or it would be considered rejected because that would mean that there was this whole era that all of 
the scholars of Hadith missed this hadith and only it was taught later on by someone past the time of the 
huffadh of hadith. 


Below are the books of the era of narration: (The order is based upon generations or the levels of the 
scholars) 


1) Muwatta' of Malik ibn Anas and the Musnad of Abdullah ibn Mubarak, these were some of the earliest 
books. 


2) Musannaf of Abd al-Razzaq ibn Hamam al-San'ani and Musnad of Abu Dawud Sulayman ibn Dawud Al- 
Tayalisi (different from Sunan Abl Dawud). 


3 )The next level is the level of Imam Ahmad (his time and history), the Musnad of Ahmad Ibn Muhammad 
Ibn Hanbal, the Musnad of Abdullah Ibn Zubayr al Humaydi (main teachers of Imam al-Bukhari), the Musnad 
of Ishaq Ibn Rahwayh, the Musannaf and the Musnad of Abu Bakr Abdullah Ibn Muhammad Ibn Abl Shaybah, 
the Musnad of Muhammad Ibn Yahya. 


4) Musnad of Abd Ibn Humayd Ibn Kissi, the Sunan of Abdullah Ibn Abdu-Rahman ad-Darimi (Sunan ad- 
Darimi, generally included in the 9 books), Sahlh of Muhammad Ibn Ismail al-Bukhari and the rest of his 
books, the Sunan of Sulayman Ibn al-Ash'ath as-Sijistani (Abu Dawud). 


5) Sahlh of Muslim Ibn al-Hajjaj al-Qushayri (Imam Muslim), Musnad of Baqiy Ibn Makhlad (considered to be 
lost in history, main scholars who quoted from him is Imam Ibn Hazm in Muhalla), Musnad of al Harith Ibn 
Muhammad Ibn Abl Usama, the Sunan of Muhammad Ibn Isa Tirmidhi (Imam Tirmidhi) and the Musnad of 
Ahmad Ibn 'Umar al-Bazzar. 


6) Musnad of Abu Ya'la Ahmad Ibn All al-Mawsili, the Sunan of Ahmad Ibn Shuayb Ibn Nasa'i (Imam an 
Nasa'i), Sunan of Muhammad Ibn Yazeed Ibn Majah al-Qazwini (Ibn Majah), Books of Muhammad Ibn Jarir at- 
Tabari, Musnad of al-Hasan Ibn Sufyan an Nasawi, books of Muhammad Ibn Harun Ruyani. 





These are the main books of the Sunnah collected in the era of narration. If there is a hadlth that isn't in one 
of these books, then it won't be authentic as it's impossible that all of these scholars and the collections that 
they did from the time of Imam Malik up until Ruyani, that they didn't collect the authentic hadlth that were 
out there. However, not every hadlth that's in these is authentic. We know that in Sunan Abu Dawud and 
Sunan Ibn Majah, Jami' at-Tirmidhi, Musnad Ahmad and so on, there are weaker hadlth in these books. 


The goal of most of them wasn't to only collect authentic hadlth in their books, it was to collect hadlth that 
were authentic and also to collect hadlth that were usable when comparing other ahadlth to each other. 
Meaning that if a hadlth needed to be studied as to whether it was authentic or not, then there was a certain 
level that was placed by the scholars that the hadlth would be acceptable for that study, not necessarily 
meaning to act upon, but to study the defects of hadlth. 


What is relied upon is the authentication and weakening of the earlier Imams. When we're looking at a hadlth 
and we want to know whether something is authentic or not, what we rely upon is the authentication of a 
hadlth which the earlier scholars did. We look at the judgments that they placed upon the narrators of the 
hadlth, we look at the earlier scholars and we don't rely upon the later scholars. 


The author explains who some of these earlier scholars are: Yahya Ibn al-Qattaan Ibn Mahdi, Amr Ibn AIT al 
Falas, Ahmad Ibn Hanbal, Ibn Madini (AITIbn Madini), Ibn Ma'in, Ishaq Tbn Rahwayh, al-Bukhari, AbG Hatim, 
Abu Zurar, Ar-Razi, Abu Dawud, Muslim, al-Tirmidhi and al-Nasa'i. Not only these ones but those who were at 
their level, we look to what they say about certain hadTth, what did they say about the narrators in the hadTth 
and we use that information to judge upon the hadTth in books that were mentioned previously. 


So we don't look to what did someone say nowadays about a hadTth, if the scholars at the level of the ones 
that were mentioned have already spoken about it, because these were the scholars who collected these 
hadTth. These were the scholars who sat with the narrators and took their hadTth from them, and they heard 
what they said, saw how they would narrate a hadTth, and they knew the mistakes that they would make. So 
to abandon what they have said about a hadTth and come to current day scholars or later scholars, 1000 
years after the hadTth were collected and rely upon what they said, is something that's incorrect and wouldn't 
bring us to a correct judgement on hadTth. 


Every ruling upon a hadTth from those who came after them, from the era of Ibn Khuzaymah until the Hour is 
established, any judgments from them which contradicts the ruling of the earlier scholars, is rejected and not 
to be paid attention to, regardless of how great the status of the one making the ruling is. 


Therefore, every goodness is in the caution of those who preceded, and every evil is in the leniency of those 
who came later. The author is saying any goodness that's going to come in accepting an authentic hadTth or 
rejecting a weak hadTth, is by following the Path of those who were earlier, and they were more cautious in 
accepting. They wouldn't accept something unless it was proven and they wouldn't reject something unless it 
was proven, as opposed to later scholars who would reject things based upon incorrect fundamentals or 
accept things based upon incorrect fundamentals. That doesn't mean everyone who came after them, but it 
means as a whole or group, the earlier scholars are correct and the later scholars, if they went against the 
earlier scholars, would be incorrect. 


[Based off Bulghat al-MuflihTn] 


— Transcribed from an 'Aqidah lesson by Haytham Sayfaddin (cJJI ai^). 



